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Mir Findiriski in India

‘Mir Abu’ 1- Qasim Findiriski (d. 1640 - 41) was a famous teacher of
philosophy in Isfahan, and men like Sadr al - Din Shirazi (who became the
greatest philosopher of his time), and Sarmad Kashani,! the poet saint who'
was Dara Shikoh’s teacher and spiritual guide,? were among his pupils .
Mir Findiriski was not a prolific writer, and, in spite of h;s i'endwn, our know-
ledge about his life 1s very scaﬂtx* The writers of tadhkiras unanimously praise
his merits as a philosopher and poet; but do not tell us much about his career. |
Of his wiitings we have a rather small tr eatise in Persian on sciences (Rusala-
¢ Sind‘iypa’) from aplnlosophlea] point of view; a mystico - phllosophlcal

gasida which has often been quoted in '1nth010gle'; and commented upon by

Sharif Dirabi;3 and a number of ghazals, rubd‘is and verse frrgments, some

of which have a Sufi colouring. Besides these, there are his works on the

1 - Ci. Dabistan - + madhahih, Cawnpore, 1904, p. 242.
- 2-CH. Yusuf Husain, Glimpses of Indign Medieval Culture, Bombay, 1973,
PP, 46 - 47. | _ . | _

3 - Tuhfat a[ murd'd Sharh - 1 qaszda - 1 kzkmz_yya- e Miy Abu Z-Q_aszrrz Find:-
nskZ, Tehran,1337 Sh.; stalazszn&" typa was printed In India together with
Tasi’s Aklzlaq- ) Naszrz (Bombay 1267 H. ) ana 1in Iran (Mashhad 1317 Sh., )
S. Jalaloddin Ashtlyam (co-ed. Henri Corbin)in Ant/zologze des Philosophes
Iraniens depuis leX1T e siecle jusqu’a nos jours,Tom I1(Tehran-Paris,1971),pp.63-97,

give selections from this Risdla together with two other small works written by

Mir Findirski.
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Persian translation of the Laghu yoga - vdsishthay wich he wiote during the later
period of his life. These latter works will be discussed in the forthcoming pages.

Most tadhkira writers who give his biography say that he went to India

and stayed there lor a number of years; but none of them says that why and

exactly when this took place. Mir Findiriski certainly did not go to India to

gain fame and fotrune, as a number of his contemporaies did. He was already

a well - known philosopher in his homeland, and was personally known and
respected by Shah ‘Abbas I (1557 - 1629). We know that in India he was

not connected to the court of any of the Mughul rulers. Walih Daghistan

(18th century), who writes the biographies of Persian poets and writers, and
in his Riydd al- shu ‘aré" calls the Mir «the Aiistotle of the age in philosophy
( hikmat ) and Abti Yazid of the time in mysticism ( fasawwuf ) », says that in India
he used to live incognito and was engaged in very low occupations.4 Daghis -
tani adds, however, that the Mir had an interview with the king of India,
but he does nof tell us who this king was.

There are, however, few stories and remarks about Mir Findiriski’s
ideas and attitudes, which throw considerable light on his personal character.
The following story appears in Daghistani’s Riydd a/ - shu‘ard’ and a version
of it has been rendered in English by E. G. Browne.5 «Abu’l- Qasim wasy,

it is said, «extraordinary careless of appcarances, dressing like a darwish,

avoiding the society of the rich and the respectable, and associating with disre-

putable vagabonds. One day Shdh ‘Abbas, intending to rebuke him for keeping '
such low company, said to him, «I hear that certain students cultivate the
society of vagabonds and look on at their degrading diversions.» «I move
constantly in those circles, » 1eplied Mir Abu’ 1 Qasim, «but 1 have never

seen any of the students there».
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4 - MS. No. 57 of the Asiatic Society of Bengal, pp. 35 - 36.
5 - A Literary History of Persia, Vol. IV, pp. 257 - 58, Cambridge, 1939,




from cruelty towards living beings.
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The author of Dabistdn - i madhéhib writes, «It is well known that being

‘once asked, ‘Why dost not thou in obedience to the law go on the pilgrimage

to Mecca?’ he replied, ‘I go not on this account, as I must there slaughter

a sheep with my own hand».®

The same author says that the Mir through his intercourse with the

disciples of Adhar Kaivin 7 became an adorer of the sun, and refrained
] .

Now, with regard to the rnigidity and anti - Safi attitude of religious
authorities during the Safavid period, 1t 1s clear that Mir Findiriski, with his
extremely liberal, universalistic. and non-conformist ideas, did not {ind it easy

to live and teach in the existing religious and mtellectual environment of Iran.

We know that Sadr al - Din Shirazi, the Mir’s yunger contemporary and
once his student, had to face serious troubles and difficulties for his photloso

phical ideas; and we also know that during this period, among a large number

of people who were attracted to India for worldly ends, there were many

{ree-thikers and non-Muslims who migrated there for the freedom of thought

and creed that they could ¢njoy. Many of these newcomers are mentioned
in contemporary Persian histories and books of biography (tadhkiras) which
were wiitten in India; and the author of Dabistan - ¢ madhdhib gives the names
of 2 number of Adhar - Kaivini and Zoroastrian immigrants who were 'Sétt]ftd

in different cities of India. 9
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6 - The Dabistin, English translation by D. Shea and A. Troyer, Paris,
1843, Vol. I, p. 140.

7 - Adhar Kaivian was the leader of a heretical Zoroastiian sect, who
left Shiraz in late 16th or early 17th century and settled in Patna. or his life
and ideas sce Dabistdn -i madhdhib, Cawnpore, 1904, pp. 2 - 57.

8 - Cf. The Dabistin, Engl. trans., loc. cit.

9 - Daébistan - » madhdinb, p. 33,
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According to the Dabistan (see above ) Mir Findiriski was associated
‘with the disciples of Adhar Kaivin, and not with Adhar Kaivan himself. If
this statement is accepted we may infer that the Mir came to India sometime
after 1618, the year in which Adhar Kaivan died; and since the Mir lived
until 1640 - 41, his visits to India have been during the later part of his life.
His associations with the Adhar - Kaivanis must not have been very deep;

for thereis no evidenee in his works to his affiliation with this group, and none

of the numerous writings of this sect has been attributed to him. But, on

the other hand , from his marginal notes on the Persian translation of the Laghu-
yoga - vé‘sz's/zt/za,. from his remarks about the beliefs of the Hindus, and from
his great admiration for the ZYoga - vasishtha, we may conclude that during
his stay in India he had been trying to ecqﬁaint himself with Hindu religious
and philosophical views. S |

~ In India h'crhay have settled in Patna, where Adhar Kaivan and his
followers had already established themselves. Early in this period he had
engaged himself in the study of the subject, and he must have read the litera -
ture which was available to him in translation. He had also read BirGni’s
works; for in his marginal niotes on the Persian translation of the Laghu-yoga-
vasishtha he makes references to Birini’s Pataryczla.lo As the Mir’s notes

'suggest he had acquu ed some knowled ge of Sanskut too, whlch he must have
learned from native teachers. In a note on th(, word Ixalpa - vnks}za (w1sh1ng-
tree ) which occurs in the Laghu-yoga-vasistitha( VI. 9. 353 ), he says, «As 1 know
it through studyiny this language, KLP (= kalpa) means desire, and BR]

(=vriksha) means a tree.» 11 In another place, complaining of the maccura-

+ i

10 - For Biriini’ s works on India, see the present writer’s article,«Birini
wa Hind» in Essays on al - Biruni, High Council of Culture and Arts, Tehran,
1973, pp. 242 - 91; and Fathullah Mujtabai, Hindu- Muslim Cultural Relations,
(lecture I), Ncw Delhi, 1978.

11 - MS. in our possession, folio 504.
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cies of translations and the difficulties involved in learning Sanskrit, he says,
«The translations of these works contain numerous mistakes; because the
Sanskrit works were first rendered in common Hindi for the translators, and
then they translated them into Persian from Hindi. Their theological ideas
themselves are difficult to understand, and the Sanskrit language 1s more

difficult than that. The Brahmins of our time know neither Sanskrit nor the

theology well enough; and the translators who have quoted them have been even
worse. Sanskrit, in comparison with any other language, abounds in synonyms
and derivatives, and particular words for various aspects and qualities of things
are many. For instance, a girl before puberty is called by a name, on puberty
she 1s designated by another word; she is referred to by y*cf another word
after martriage, and when she gets pregnant an entirely different word is used
for her. Each of these names has also a symbolic meaning attached to it.»l‘2

The above remarks point out that Mir Findiriski was seriously in -
volved in what he was doing, and also had a critical eye on the material
which was available to him . |

In what follws, we shall tty to give a brief account of his works on the
Persian translation of the Laghu - yoga - vdsishtha. | )

The Yoga - Vdsishthay also called the Mahd - Rémdyana, Arsha - Rdmdyna,
or Vdsishtha- Rdmdyana, is a philosophical work in more than 23000 verse liiies
(slokas). It is of unknown authorhip, but traditionally it is attributed to the
famous Vilmiki, who is said to have been the author of the Rémdyara. The

date of the work is also uncertain, but according to modern investigations it was

composed sometime between the 5th and the 8th centuries A. D.1¥ The

*d iy

12 - Fol. 170, MS. mentioned in note 11 above.
13- B. L. Atreya, The Philosophy of the Yoga - vdsishtha, Madras, 1936,
p. 27; S. N. Dasgupta, A History of Indian Philosophy, Vol. 11. p , 131,




-ﬁﬂlﬂ--l_-ﬁﬂ--ﬂ-"-' Tyl el Fur --.-hl-nl” oy Ay iy =ity sl -kl - ey el — I apfieriifie-eplinfies ~pyisespepieges gy - o Gy ol e i, 7 SR

er rlndIL‘lSkI in-: Indla 64

i g e et sl et - gy o iy

il - ——

work is a long dialogue between the sage Vasishtha and the prince Rdma Candra,
and consists of 55 stories by which the sage illustitates his teachings to his
royal disciple. The philosophical content of the work i1s essentially monistic
idealism, similar to the advaita - veddnta of Sankara’s school;, simplifiel and
popularized by stories, mythical legends and various analogies .

The Yoga - vdsishtha itself was never translated into Persian; but during
the 16the and the 17th centuries two of its summerized xfcréb}is'i e. ‘the Laghu-
yoga - vasishtha of Gauda Abhinanda (gth ccntury) and the %o oga - uaszs}zth(z

sdra were rendcred m Persxan and sevcral works were produced on these

abrid gcd forms

The number of the Persmn translouons of, and writings based on, the
Yoga - vdsishtha hte_ratu_re and the abundanee of manuscript _c;)ples of thgsc
works m public and private libraiies, point to the fact that this literature had
bg¢n of special intcrgsé an_d' x,a‘t't?action in those.. times not only for the Hin -
dus, but for Muslims as well. It was greatly admired and appreciated by
such distinguished Muslim thinkers and intellectuals as Faidi, Mir Fmd -
iriski and the learned prince Dara Shikoh. This is not merely because the free
and simple style of these writings, and the abundant use of narratives, make
therr philosophical content more easily understandable, but also because of
the similarities that exist between the edvaita philosophy of the Yoga -vdsishtha
and the pantheistic . tendency which is often very prominent in Islamic mystical
thinking. .
The Laghu - yoga - vdsishtha was translated into peisian first by. Nizam

al - Din Panipati at the instance of prinee Salim (laler Jahangir ), son of Akbar

P S ol i L — A eyl

14 - For the Yoga - vasishtha literature in- Persian, see Fathullah Muj-
tabai, Hindu - Muslim Cultural .Relations, New Delhi, 1978, pp. 81 - 84.
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Shih, when he was the crown prince.15 It was this translation which attrac
ted Mir Findiriski’s attention and made him deeply interested in Hindu

rehigious and philosophical thought.
Now let us turn to his works on this book. Descriptions are based on

our peresonal examination of the manusripts.
| - Marginal notes on Ni1zam al - Din’s translation of the Laghu - yoga -

vdsistha'® . These notes are copious and cover the margins of almost all the

folios of most of the manuscripts of the work. Each note ends in the Mir’s initials,

QS (for Abu’ 1 Qasim), and transcribers add the two letters RH (for rahamahy’(-
lihwGod’s peace be upon him ) to it as usual. In these notes he tries to elucidate
difficult points by putting them in different phraseologies, by comparing
them with Islamic philosophical ideas, or, occasionally, by introducing Platonic
or Aristotelian views. Sometimes he tries to make improvements upon the
translation by wusing his own understanding of the text, and for some of the
stories of thie book he gives his own allegorical interpretations. Often to support
the validity of Hindu religious doctrines he adduces Qur’anic verses, or
sayings of the Prophet or of the Imams. In these latter type of notes it sometimes

becomes very clear that he did not doubt the divinity of Hindu scriptures.

b T L P T s

15 - This book has 1ecently been pulished by M. R. Jaldli N2’ini in

Tehran; but he has omitted Mir Findiriski’s marginal motes from his

cdition.

16 - MS. No. 651, Majlis Library, Tehran; MS. preserved at the library
of Astan - 1 Radawi, Mashhad, described in Fihrist - i Kutub... Astdn-i Quds - i
Radawi, Vol. 1V, pp- 339, 400; MS. in possession of the present writer, undated,

but not later than early 18 th century,
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. 2 - Glossary. The g¢lossary that he has made for the Persian Lag/zu--;

_yoéa - vasishtha contains a great number of religious and philosophical terms that

have been used In the text mn thewr vernacular. pronunciations. Examination
of the explanations will show that they are generally extracted from the
text itself and put in alphabetical order, the intent being to help the
reader to {ind the meanings of the words, if he does not know them or cannot
remember where he has seen them in preceding pages. This glossary 1s append-
ed, under Mir’s name, to most of the MSS. of Niz:'ém al-Din’s translation, and
a separate copy of it is preserved at the Cental Libfary of the Tehran Uni -
versity. 17 '

3- Verses In praise of the Yoga - vasishtha. In a short verse passage which
appears on the front pages of MSS. of Nizam al - Din’ s translation, as well
as on the front page of the MS. of Muntakhab - 1 jig - basasht, and bears Mir
Findriski’ s name, he extols the spiritual value of the i 0ga - vdsishtha and com-
pares its merits and excellences to those of the Qur’ an. They are the fools,
he says , who stick to the outward appearances and do not sec beyond the
literal forms. A literal rendering of the verses in English would read as follows:

These words are m the world like water,
Pure, and increasing wisdom, even as the Qur’ an.

. Save the Qur’ dn and the Traditions,

No one has sayings of this kind.
- The ignorant one who hears these words,
- Or.sees this subtle way of expression,
Will adhere only to its external form,

‘And thus he makes a fool of himself. 10

I o b T e R e e, g Wl - e g "l i . W -y

17 - MS. No. 528; see Bz'blz'otkeque de U Univ. de Teheran, Collection de
Mishkdt ( Vol. ‘111, 1333, Sh.9 No. 528). .

18 - For the original Persian of the versc see below.
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4 - Muntakhab - 1 jig - basasht ( Selections from the Yoga - vdsishtha) .

This work consists of a large number of extracts from Mizam al - Din’s
fl‘anslation of the Laghu - yoga - visishthay put tog‘cther with pieccs of Persian
Sufi poetry taken from the works of such poets as ‘Attar, Rami, Sayyid Hussaini,
Shabistari, Hafiz, Awhadi, Maghribi, Ni‘ mat - allah Wali, Qasim Anwar,
and Fani Isfahani. All these 1igures hved in or béibre the 15th century A. D.,
execpt the last one, Fani Isfahani, the SGf1 poet of the late 181"}'1 Century,!9 who
died in Isfahan in 1807, and nearly half of the verse passages quoted in this
compilation are from his compositions. But on the other hand two of the oldest
and the most reliable manuscripts of the work bear the name of Mir Findi-
riski as the author. We do not think that the inclusion of Fani’s name and verses
in this work cﬁ.n by itself negate Mir Findiﬁski,s authorship. The evidence
of the two maﬁuscfipts which have been reproduced from different cqpiés In
different times and by different hands is too strong to be offset by the inclusion
of these verse fragments that may, in all probability, have been later interpo-
lations to the text. Accretion of older compositions by new material has been
a very common practice In the past, and one may hardly find 2 manuscript frce
from later interpolations. The unproportionate number of Fani’s versc frag -
ments in this work, as compared wth the pieces taken from other poets, 1s
1tself a strange fact that points to their being later additions. Another strange
point that bas to be noticed in this connection is the fact that excepting Fani,
who died in 1807, all the poets whose poems are included in this compilation
lived before the middle of the 15 th century, and no other poet of the in -

tervening three and a half centurles has been quoted in the work, All these
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19 - Hidayat, in Magma® al-Fusahd (under Fani), says that he left India

and settlcd in Isfahan, where he died in 1222 A. H.
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considerations, we believe, support the view that Fani’s verses were not part

of the original compilation. Thercfore, relying on the evidence of the two

manuscripts deseribed below, AMuntakhab - ¢ jig - basasht has to be regarded

as a work of Mir lindiniski, in whieh he has tried to give a comparative pre-

sentation of Hindu and Mushin mysticism.

Deseriptions of the two manuscripts, which bear Mir Abu’ | - Qasim

Findiriski’s name as the author, are as follows :

e . 1 .
| ) Manuscript in ordinary nasta‘liq, 4 — X 7 inches, 98 pages, dat -

2
cd 1231/1816, originally belonging to Mr. A. Afshdr Shirazi, now preserved

in the library of Shiraz University ( not catalogued ):
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2) Manuscript of the Majlis Library, No 640, 4 ...,..!___. X 7 2 mnches, 70

2 2
pages, 1n fine nasta‘ liq, dated 1262/1845:
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20 - The last two lines of the verse are taken from Sana’i’s Hadiqat al -

Hagiqa.



