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Abstract

Human's actions will cause his prosperity or misery in the world and in the hereafter. The Qur’an has
used a vast semantic scope to systematize and evolve the mind of the audience for its guidance. The
present article seeks to analyze the semantic scope of Hasanat® (i.e. virtues) and righteous deeds in the
Qur’an in an analytical and descriptive manner, based on the Izutsu’s semantic theory - which, by
investigating the vocabulary, reveals the Qur’anic attitude to them. An examination of the semantic
scope of these two words in the Qur’an reveals that the concepts of virtues and righteous deeds are
among the most frequently used Qur’anic terms, among which the most general public relation is
absolute, since the domain of virtues is general and includes righteous deeds and divine rewards.
While some goodies are not righteous deeds. That is why words that have a definite role in building
the worldview of the Qur’an are called Qur’anic keywords, and each of these words has sub-words
with which the keyword is associated.
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Introduction

An important necessity in religious research is the application of new knowledge and tools
that open a new window to understanding religious texts, and provide some methodical
reflection on divine verses and the context for reaching the meanings and points hidden in the
verses. The Holy Qur’an also repeatedly emphasizes on thinking about the verses:

(Y2 0) «oldUl lgfsl 53000 5wl T 15,58 L Tsa] SL3T Slas»

«(Here is) a Book which We have sent down unto thee, full of blessings, that they may
mediate on its verse, and that men of understanding may receive admonition»

Semantics is a knowledge that has been greatly used in understanding the divine word. By
studying the semantics of the verses, one can come to a coherent network of meanings in
which the verses are explained by each other, and the sum of the verses together will help us
in more precise understanding. For the first time, Toshihiko Izutsu, the Japanese linguist and
Qur’anic scholar, entered a model of lexical constructivist semantics into the field of Qur’anic
studies; his approach was welcomed by Qur’anic scholars and numerous works emerged on
this method in the world of Islam. (Izutsu, 1981: 5) This method seeks to discover the attitude
of the Qur’an by researching the words of the Qur’an, which is why words that have a definite
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role in constructing the worldview of the Qur’an are the key words of the Qur’an, and each of
these words has subsets, which are associated with the keyword (lzutsu, 1982: 1-26). Among
the many semantic domains in the Qur’an, the «doings» of human beings have been dealt with
extensively in the Qur’anic verses since the main judgment is in the day of resurrection in
order to present and address human actions; so reviewing the semantic scope of virtues and
righteous deeds is the focus of the present study. The «virtue» is a desirable and joyful
blessing that come to man. In the Holy Qur’an, this word is sometimes used in the general
sense, which includes any good deed and a righteous act is one of its instances. On the
contrary, sometimes it is expressed in the sense of divine reward and the result of a righteous
act. In the verses and narratives, sometimes good things are said as virtues, in which case the
righteous deed is one of the examples of virtues. Sometimes the virtues mean divine reward.
So the relation between virtues and righteous deeds is absolute general and special. That is,
every good deed is virtue, but every virtue is not a righteous deed. In this study, in order to
express the semantic scope of virtues and righteous deeds from the perspective of the Holy
Qur’an based on the Izutsu’s theory, the present study seeks to answer these questions; what
do virtues and righteous deeds mean and what is their scope? How has been the relationship
between these two meanings expressed in the Holy Qur’an? Do these two meanings contradict
each other? And so, first, we refer to the concept of action and deed and determine the
semantic areas of virtues and righteous deeds, and then we examine the meanings of virtues
and righteous deeds from the perspective of the Holy Qur’an, and finally we have presented a
table to express the semantics of these two high frequency Qur’anic words.

The Theory of Semantics by lzutsu

Language is not merely a means of speaking, but it is a tool of visualizing and interpreting the
world that encompasses a nation (lzutsu, 1981: 317). lzutsu defines semantics as: «Semantics
will be a science of research into the nature and construction of a nation's worldview at a
particular period of history that is done by the methodological analysis of the major cultural
concepts and images that a nation has provided for itself and which have been crystallized in
the keywords of that nation's language» (Ibid: 4). According to Izutsu’s theory, the term
Qur’anic semantics means «world-view of the Qur’an», which is how the Qur’an views the
world. lzutsu made a great effort to reach the Qur’anic semantics. Semantics theory as an
efficient method in Qur’anic studies plays an important role in the methodization of this type
of study, the first of which has been done by lzutsu. He established his semantic discussions
based on Weisgerber’s semantic theory and ethnic linguistics (Ibid: 5). According to his
theory, language influences our way of perception, thinking, and worldview. The foundations
of lzutsu in semantics include the maximal relation between language and thought, the idea of
linguistic worldview and the existence of the following linguistic system, and the focus on the
study of «Diachrony» (lbid: 148-222). The basis of «the maximum relationship between
language and thought» means that language is like a pattern upon which layers of thought are
formed, and in fact language would be merely a cover for the thought without which it is
impossible to think. (Sapir, 1997: 34-35) The basis of «the existence of a linguistic system»
means that the language has a system and the semantic analysis is acceptable at the level of
the units of a system (Geeraerts, 2009: 20-21). Therefor the words of a language form an
interconnected network, which to obtain this basic plan, the spirit governing the whole nature
of the system must be explored (lzutsu, 1982: 36). Also, the basis for focusing on
«Diachronic» studies emphasizes the element of time in it, meaning a set of words that have
been independently developed, and sometimes its lexical usage has been ceased, and other
words are becoming more common. Hence, each word will have a history and ups and downs
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(Ibid: 39-40) because in linguistics where the phenomena of language are examined in
successive layers, sections, and time periods, this study will be «Diachronic». (Bagheri, 1999:
36; Meshkat al-Dini, 1997: 76-78) According to the diachronic approach, the Qur’anic
vocabulary can be regarded as valid as a whole as a device and compared to other devices
created after Islam. (lzutsu, 1982: 42-43)

The literal and idiomatic meaning of Hasanat

Virtues (Hasanat) comes from the root of «virtue» (hasan)’, in contrast to the sin and the evil,
and literally it means beauty, goodness, and something that the human soul and nature accept
(Raghib Isfahani, 1992: 235; Wahhabi, 1984, 1: 570) The word hasan (i.e. virtue) has a broad
meaning to some of its close words, including, righteous deed. lzutsu believes: «The
implication of good work - hasan — on the righteous deed in the semantic domain of husn? (i.e.
goodness) is something that has been largely left to the female syllable of this word -
hasanah».?

Just as the word «good» is an extremely comprehensive word that can be used in the strict
and purely religious sense of righteous deed, the word «hasanah» can also be used in the same
sense:

(Frslos) oglie [T 2000 (e 050 5 el 30 5 s 35 ko liaglfall

«Surely Allah does not do injustice to the weight of an atom And if it is a good deed He
multiplies it and gives from Himself a great reward».
(lzutsu, 1981: 458)

For this reason, the scope of Hasanat is so wide that it encompasses all material and
spiritual benefits and programs of belief, speech and external practices (Makarem Shirazi,
1995, vol. 16: 181) Hasanat is one of the most frequently used vocabulary used to
conceptualize deeds and actions in the Qur’an. Hasanah and Hasanat have been used in the
Qur’an alone without any accompaniment to action, so that we do not see the combination of
faith and good deed. This indicates that Hasanah and Hasanat interpretations have more
general applications than good deed and act.

Allah the Almighty says:

«Whoever brings a good deed, he shall have ten like it And whoever brings an evil deed, he
shall be recompensed only with the like of it, And they shall not be dealt with unjustlys.

(A¥:mab) « yslasg 16157 Lo V) il ot 5l (330 6 &2 2l 2 5 Lo i 4B &l sl (o

«Whoever brings good, he shall have better than it And whoever brings evil, those who do
evil shall not be rewarded( for )aught except what they did»

In these verses, the word «Hasanah» (i.e. good) has been used for the good deed, and their
appearance encompasses any work, thought, or good or bad belief, and there is no reason to
restrict the meaning of good and evil in these verses (Makarem Shirazi, 1995, vol. 6: 55). The
companionship of bring (jaa)* and good deed (hasanah) in these verses is conceived as an
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object that human beings carry and bring to resurrection. In explaining this issue, it must be
stated that God did not say in the Qur’an: «aws! gas oa» but He said: «awall s> oa» that is, the

human must have the power to take these good deeds with himself and keep his actions. He
should not do good deed and then commit a sin, since sins vanishes good deeds. This is the
same «aiu&ll 35 s » Which is not intended by the Qur’an. Rather, man must be able to carry

all his good deeds. So at the resurrection scene they do not say what did you do in the world,
but they say what did you bring with yourself? Therefore, God said:

O 5+ :plul) «lolisl Jze als Liadl sl o

«lIt is not true that everyone who did a good deed will be granted ten times reward, but one
will enjoy the blessing who is able to maintain it and keep his good deed». (Jawadi Amuli,
2009, vol. 27: 123)

Meaning of Hasanat in the Qur’an

In the verses of the Holy Qur’an, various interpretations have been expressed for Hasanat and
its wide scope is evident throughout the Qur’an. Some commentators have considered
Hasanat to have a special meaning, and have mentioned some words like tawhid
(Monotheism/Oneness of Allah) and < ¥ 41 ¥ (no god but God!), the belief in God and the

Prophet (PBUH), the wilayat (guardianship) of Amir al-Mu’minin and the infallible Imams
(AS). For example, according to the verse:

Al Lot b (S5 0ns Gk ey il 8 855l V1 T ade oSBT Y L ol lall Tolaz 12T 1
(TV1(559%) G50 S5

«...who believe and do righteous deeds. Say: ‘No reward do | ask of you for this except the
love of those near of kin.” And if any one earns any good, We shall give him an increase of
good in respect thereof: for Allah is Oft- Forgiving, Grateful».

Friendship to the family of Muhammad (PBUH) means «beautiful» (hasnah)* and God
gives tidings to those who believe, do righteous deeds, work diligently in the affection of Ahl
al-Bayt, such people are granted ten times more reward. (Tayyib, 1999, vol. 15: 481) Because
Hasanat means the pleasing and happy blessing that is the result of human actions, in these
verses, love of Ahl al-Bayt (AS) that is one of the meanings of Hasanat, means the divine
reward and the consequence of his actions and included a double reward.

Imam Sadiq (AS) says: «This verse has been revealed about us, the family of the Prophet
(PBUH) and his companions». (Hakim Nayshabari, 2002, vol. 3: 172). It is also narrated from
Imam Hassan (AS) who said in his sermon: | am from the family that God obliged their
companionship and friendship to every Muslim:

(VY6 ,55) €lid Lod 855 Kns U 25y 1 g« il 6 855001 U] T2 ade i Slsfy 6y

«To do good deed means to love us, the Ahl al-Bayt» (Tabresi, 1993, vol. 9: 49) Also the
companionship of the belief in God and goodness in this verse shows that given the semantic
scope of goodness in the Qur’an, though those people who do not have religion also do good
deed, but there are also many good deeds which have a religious background and criteria and
just the faithful people do them (such as charity). Alongside the specific meaning for the term,
the verses of the Qur’an have used other broad meanings, some of which are:
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Charity in God's Way: Charity in the literally means spending, hiding and
covering, passing through everything, and finishing it with great forgiveness.
(Raghib Isfahani, 1992, vol. 1: 502), and in the term it means to take property out
of his property and put it in another property, which is either through benefaction,
or by giving away his property in the way that God has commanded him (Tabrisi,
1993: vol. 2: 515)

The Almighty God says:

il o) Laellag alily 885 Bl Al S 3 bl i il &85 a8 all Lo 3 eidloel giais cpall Jio
Y7 10 ,23)

«The parable of those who spend their property in the Way of Allah is as the parable of a
grain growing seven ears( with )a hundred grains in every ear And Allah multiplies for whom
He pleases And Allah is Ample giving, Knowing»

Those who give up their property in the way of Allah are like a seed which raises seven
clusters, which is one hundred seeds in each cluster, and Allah doubles or multiplies it for
whom he pleases.

That is the spent money includes all the Wajib and Mustahab charities even any worship
that seeks granting the property and God will give double reward in the world and in the
Hereafter (Tayyib, 2008, vol. 3: 36). The subsets of charity include lending money to the
needy:

(VF0y8) €b S Bl 4 ahelard Lo Lo05 all (o, il b oo

«Who is he that will loan to Allah a beautiful loan, which Allah will double unto his credit
and multiply many times?....»
and

OVienlin) « ols 5680 Al 5 08T ik 5 o5 el Los (o8 il 192 &5
«If you set apart for Allah a goodly portion, He will double it for you and forgive you And
Allah is the Multiplier( of rewards ), Forbearing».
Giving zakat and sadagah,
OAigas) G S 5T 1ady i Gielas Los o8 alll 19 5Ty clBaladlly (pdaladdl o

s

«For those who give in Charity, men and women, and loan to Allah a Beautiful Loan, it shall
be increased manifold (to their credit), and they shall have (besides) a generous reward».

This is among the good deeds that has been mentioned as the word ‘double’ that means
adding an object to itself (Ibn Faris, 1984, vol. 3: 362), doubling and increasing something
(Mustafawi, 2009, vol. 7: 32). The charities mentioned in these verses have been called as a
measurable object, and are mentioned among the good deeds, which are not devoted to a
special action or deed, and will be multiplied by God several times.

«Good»': The word «good» in the word refers to something - both action and deed
- that is pleasing and desirable and that everyone is interested in it, such as reason,
justice, grace,... (Qurashi, 1998, vol. 2: 317; Raghib Isfahani, 1992: 300) Evil is
against this concept. (Mustafawi, 1984, vol. 3: 176) In many revelations, this word
has been associated with goodness and with regard to anything - whether act or
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deed - which is desirable and pleasing. In some verses of the Qur’an, the word good
means goodness:

(¥ o) €5 5,501y Ko W ode 8 1y 0l (25 1506»

«they say, ‘All that is good.” To those who do good, there is good in this world, and the Home
of the Hereafter is even better».

And in other holy verses, which human actions intended as a commodity and reserved and
forwarded to a destination, it has been mentioned that:

(Ve rdogo 1) o) €all e Bgfod 5 (yn oKkl 1933 o>
«And whatever good you send before for yourselves, you shall find it with Allah Surely».

The meaning of the word «forwarded»" in these verses is good deeds which are sent and
preceded (Tabatabayi, 1997; vol. 1: 228; vol. 19: 217).
Compensation and Elimination of Evil: God says:

(V) Fisga) bl wials losdl &l

«those that are good remove those that are evil».

The companionship of the present root of «takes» (dhahaba)® with goodness, reminds the
compensation, and elimination of evil.

Yudhhibna® from the root of zahaba, means to leave (Raghib Isfahani, 1992: 331) to turn
and move (Mustafawi, 2009, vol. 3: 365). The goodness like prayer enters the heart of
believers and destroys the darkness resulted from the evils. (Tabataba’1, 1997, vol. 11: 58)
Also in the verses:

(YYae,) A he o3 Syl &2 sl (5850092
«and turn off evil with good»
(YA:_jaab) «Q‘\_i;f.Jl Mb 39559

«that they avert Evil with Good»

Yadra'tina is from dar’, in the word it means to repulse; a repulse, which is done
out of opposition and hostility to the repellent (Mustafawi, 2009, 2: 335). The
companionship of this root with the goodness compensate the evil and eliminates
the sin in the hearts, and it will bring about divine reward and blessings.

Light: In the verses of the Qur’an, light is stated as one of the meanings of the
good deeds. In many verses, the Almighty Allah speaks about the faithful men and
women, whose light is before them and on their right hand on the Day of
Resurrection, which is moving in a hurry to a true destination from which they
have first begun:

(Vi) Gogolaily foapail o obsh (oaied liadally croiall (65 23

«The Day shalt thou see the believing men and the believing women- how their Light runs
forward before them and by their right hands».

padls
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The light, which moves on the right hand of the believer, is one of the meanings of the
good (Zamakhshari, 1987, vol. 4: 475; Tabataba’1, 1997, vol. 19: 336) and the light that is
before them, is the light of their faith. (Abt Hayyan, 2000, vol. 10: 105).

The literal and idiomatic meaning of righteous deed

Righteous (Salih)! comes from the Root of Peace (sulh)®> Against Corruption (Ibn Manzir,
1994; vol. 2: 516; Farahidi, 1989, vol. 3: 117), used about the Essence, Thought, and Practice
(Mustafawt, 2009, vol. 6: 322), and its most application is about the «deed» (Ibid, vol. 6: 636)
The «righteous deed» has been mentioned 87 times in various forms such as "zlall Jea", " Joe

b, " oldlall Iglee”,
"oldlall sels and... It implies that Islam is not less concerned with «righteous deeds»

than «faith» because righteous deeds not only signify faith in the heart and shine it in the
realm of life, but faith without «deeds» and doings Responsibility will have no fruit and no
value. The Qur’an says in the introduction of the source and root of good deeds:

$Vi0,8) € adlo Lot 5 U1 izl 5 allly (21 1yon
«any who believe in Allah and the Last Day, and work righteousness...»
(AV: o) €. AZDELE 2305 ragh 3 5 (1 51 53 1o budlo o oo

«Whoever works righteousness, man or woman, and has Faith, verily, to him will We give a
new Life, a life that is good and pure...»

O +:agS) Clodlo Sz Josald o) 2l 1935 1S oyed.»
«whoever expects to meet his Lord, let him work righteousness...»

And... In cases where the Qur’an has spoken explicitly or specifically, has also mentioned
and reminded the belief in God. A righteous deed is accepted if the deed originates from the
faith in Allah. Only in two verses of the Qur’an good deeds have been mentioned separated
from the Faith:

(F5:odad) «omial) pllls TG Wy Gl sl a5 aniild Bdlo Loz o>

«Whoever works righteousness benefits his own soul; whoever works evil, it is against his
own soul: nor is thy Lord ever unjust (in the least) to His servants»

(VDaile) €5z 3 555 L o giled sl 35 ankild Bl o2 2> T 5

«If any one does a righteous deed, it is to his own benefit; if he does evil, it works against (his
own soul). In the end will ye (all) be brought back to your Lord».

The separation of «the righteous deed» from «the faith in God» in these two verses is not
because it is not a condition of «faith in God», but because these two verses do not seek to
express all the characteristics of acceptance, and they want to express that the good and the
bad deed of everyone belongs to himself, so he has not spoken about the roots of righteous
deed, its origins, or the conditions for acceptance of righteous deed.

According to Izutsu’s theory, righteous deed is a purely religious meaning, and is specific
to such concepts as hasan or hasanah (lzutsu, 1981: 460). From the Qur’anic perspective,

s
alo ¥
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«righteous deed» is an act which is in the context of divine commandments, and in line with
the traditions governing the world of creation, accepted by the believer and accepted by the
intellect and the law and to cultivate the human, too. The companionship of faith and good
deed in the Qur’an indicates that it is accepted from the divine perspective that it is derived
from the true faith and belief in Tawhid, Ma‘ad and Nubuwwa, and is pure for God, and
without Ikhlas (sincerity), that act would not be righteous (Akbart Rad, 2008: 39-60). In some
interpretations and narrations, Hasanat has been stated instead of the righteous deeds, which
refers to the scope of good practice to the righteous act. Ibn Abbas, for example, has
interpreted this verse: (0¥: awd) «i izl g0 as «the righteous deed vanishes the sin»
(Tabrist, 1993, vol. 6: 444). Sheikh Tusi in Tebyan has interpreted the righteous deeds as a
kind of good deeds which are the same kind of divine worship:

(OV:sls) €T e 00l il e e (5,56 wlis widzits Slodlall 1glazy 1iaT Al

«But those who believe and do deeds of righteousness, We shall soon admit to Gardens, with
rivers flowing beneath, their eternal home».

He states: «The righteous deeds and good deeds are obeying Allah» (Tasi, n.d., vol. 3: 232)
thus hasanah has a meaning that can encompass the righteous deed that has a purely religious
context. Qur’an also emphasizes the combination of «and the righteous deeds» in the many
verses of the Qur’an, and that the use of action is as a past verb that signifies the stability and
durability. (Tabrisi, 1993, vol. 6: 444)

The Relationship between righteous deed and Faith in God

The «righteous deed» has been originated from the faith in God, without which has no value
in the presence of God. This is because two goals are pursued:

1. The spiritual evolution of man: By doing righteous deed, the spirituality and mental
evolution of man will be grow, and the practice will be purified from any kind of
«selfishness» and «profit», and the acquisition of divine consent will be the human
motivation, and «humanity» and «sensuality» will be destructed, and the evolution will be
realized.

2. The evolution of the human deed: The righteous act that derives from «faith in God»
not only causes the evolution of the spirit of the subject, but also causes the perfection of the
«deed» itself, and it is sought to act instead of pretend. And it works in continuity and survival
of the deed. (Tabrisi, 1993, vol. 6: 444; Makarem Shirazi, 1995, vol. 6: 87)

The combination of the righteous act with some words in the verses of the Qur’an helps to
better explain the divine meaning of the righteous deed. Some of them are:

Divine Reward: In the Holy Qur’an the words «divine reward» and the righteous
deed are expressed in 19 verses together, and expressed in the sense of physical
work and activity. For example:

(PY 20 ) gy e iyl ol Lllo Juy 5 Ul il allly (31 0y
«any who believe in Allah and the Last Day, and work righteousness, shall have their reward
with their Lord».

«Divine reward» means in the word as the wage paid in return for work (Mustafawi, 2009,
vol. 1: 42; Ibn Faris, 1984, vol. 1: 62). Man gets paid for what he does. From the Qur’an's
point of view, the worldly life is as a farm and a place where everyone trades and farms
(Bagarah: 16; Al-Imran: 177; Shura: 20) that are concerned with physical work. God says:
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Al yee JT) €ialeall 753 159921 (5555 L 5 iall L o S

«Every soul shall have the taste of death: and only on the Day of Judgment shall you be paid
your full recompense».

The literal meaning of «wafa»* is paying the full price and reward of someone. (Qurasht,
1998, vol. 7: 230) On the Day of Judgment, the Almighty God will pay the wage and reward
of all good and evil deeds completely.

Also, the verse:

(VA0: ) yoe JD) « 2151 33 10 1K Jole o aesl ¥ D
«Never will | suffer to be lost the work of any of you, be he male or female»

«'amil» literally means one who does the work by hand (Bustani, 1991: 61). In the world,
human is a worker striving for his rightful pay. Every good deed will be rewarded, but the
deed done faithfully and with awareness and knowledge will be endured and sustained.

Seed and grain:
(FVielosl) € J353 e 835 Jlia o5 9
«and if there be (no more than) the weight of a mustard seed»
OF:pked)) € Joys e 885 Jlike (5 ) L
«If there be (but) the weight of a mustard-seed»

These verses indicate that if the righteous deed of human is as small as a mustard seed, it is
alculated. «seed» is literally used as a name for wheat, but it is generally referred to a grain
and kernel that is in clusters or pods (Mustafawi, 2009, vol. 2: 177). Also the absolute tiny
seeds are called mustard. In this verse it may be a reference to mustard seed for the light
weight of mustard (Ibid, vol. 3: 44). Thus, the reference to «a seed of mustard» shows the
exaggeration in the precision of scale, that is, the smallest particle that cannot be seen, will be
measured on the Day of Judgment (Tabataba’1, 1997, vol. 14: 292). The title of seed and grain
is somehow related to physical action. That is to say, in the world farm, man is somehow
sowing the seeds of his righteous deed, and the product of this farm, though small, remains
profitable and valued.

Virtue: Among the righteous deeds, the «virtue» has been placed in a high
position and has been mentioned in the Qur’an as a description for the righteous
deeds. The word «virtue» literally means widespread goodness (Raghib Isfahant,
1992: 114). In the verse:

O YY:0,8) €yl SLSIly &S3UT 5 U1 po2ly Al ool oa Sl 0505 .0

«but it is righteousness- to believe in Allah and the Last Day, and the Angels, and the Book,
and the Messengers»

The combination of faith and righteous deeds, some of which have been mentioned in the
verse, are called «virtue».

Faith in God, faith in the Day of Reward and former Prophets, charity, the practice of
prayer, covenant and patience are examples of virtue. The use of «virtue» as a whole indicates
an emphasis on righteous action, as if one were drowned in these acts (Makarem Shirazi,

‘Séj .\
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1995, vol. 1: 598). «Virtue» is a good act done with consideration, intention, and authority.
Attention and intention is the difference between «virtue» and «good» because good applies
to all good even without regard (Askari, 1998: 164).

Also in the verse:

AV lae JD) €Cypios Gos lshal 25 51 15 D
«By no means shall ye attain righteousness unless ye give (freely) of that which ye love»

The accompaniment of «virtue»' and «attain»® reminds the good deed as a place, attain
means to achieve (meaning to obtain something). (Mustafawi, 2009, vol. 12: 343; Raghib
Isfahant, 1992: 829).

Degrees: accompaniment of «action» and «degree» Immediacy reminds stairs and
ladders leading to the concept of good deeds:

OFY:plol) €yaleis Gt Jola, T3 Leg lylat o Lolayo S

«To all are degrees (or ranks) according to their deeds: for thy Lord is not unmindful of
anything that they do»

OV udilisl) «Cpallas ¥ by pidledl 1485 Iole s los SS9
«And to all are (assigned) degrees according to the deeds which they (have done), and in
order that (Allah) may recompense their deeds, and no injustice be done to them»

Degree comes from insertion and means precise, cautious, gradual, and step-by-step
movement in the sense of ascending, both physically and spiritually (Mustafawi, 2009, vol. 3:
211). Man moves step by step to his chosen destination, now if his deed is righteous, his act
will be as a stair to climb. The more a person steps higher toward the destination, the more he
achieves a higher and better position.

Present Action: Other words that the Holy Qur’an refers to righteous deeds
include the human act that is summoned, which is affirmed by these verses:

«On the Day when every soul will be confronted with all the good it has done»
(F:cagS) <ol lglaz B 15059
«They will find all that they did, placed before them»
(1 Fi585) €y b (i Tialed
«(Then) shall each soul know what it has put forward»

Hazara®, basically, means confronting with what was absent, which is the observation,
aristocracy, and depravity are its effect and evivence.

(Ve9:Sie) €oglasi 1505 sal1 ait 03215 5 mgpleds e 0ypiSl lodliall lsla 5 153l (a0l 9

«And as for those who believe and do good, We will most certainly do away with their evil
deeds and We will most certainly reward them the best of what they did»

;,_ A
IoJLs ¥

bas ¥



Journal of Contemporary Islamic Studies (JCIS) 2023, 5(1): 69-83 79

i Sl s e (5,58 i (S 5 RSO (3558 K0 T 650 (o gl 55 Al ] i 0] 001 8T L
5 (e G L 50 5 Ui W e L, oI5l foapladly 5 gl ootd oxied fot)sd 80 Iyl 015 (ol Al o356 Y

«O you who believe! turn to Allah a sincere turning; maybe your Lord will remove from you
your evil and cause you to enter gardens beneath which rivers flow, on the day on which
Allah will not abase the Prophet and those who believe with him» «Their light shall run on
before them and on their right hands; they shall say: Our Lord! make perfect for us our light,
and grant us protection» Surely Thou hast power over all things (Mustafawi, 2009, vol. 2, p.
280). It has been used as a name for witnessing and presenting at a place, or for human
attesting (Raghib Isfahani, 1992: 241); but the term «muhzahran»' in the phrase:

(¥ 2o e D) €yt 53 e tlet Lo

means presenting an absent one which signifies that the deeds are preserved in the presence of
God, and that God has knowledge and protection over them in the world, and declares it to its
owners on the Day of Judgment (Tabataba’1, 1997, vol. 3: 156) Of course, this is not the act
that is present in itself, but they present it:

(OF: ) € g e Lyt ed ob 1315 50Ty B30, Y] &AlS D
«It will be no more than a single Blast, when lo! they will all be brought up before Us!»

Being summoned is a sharp interpretation toward being present, but it is milder in the
following verse:

(F:iS) ol lolot Lo lgazge»
(Jawadi Amuli, 2009, vol. 2: 123)

According to the verses stated, the righteous deed is also an act, and it is one of the things
that will be present at the Resurrection for man.
Coverage and purification: One of the meanings used for the righteous act in the
Qur’an is coverage, which is accompanied by words such as purification and sins
that appear in these verses. The word «takfir»* comes from the root of disbelief,
the origin of which is the meaning of coverage and covering (Raghib Isfahanti,
1992: 83; Ibn Faris, 1984, vol. 5: 191). «Takfir» is disregard, coverage and
concealment as if it has not been realized. (Raghib Isfahani, 1992: 717) The
effects of this disregard are to obliterate and cover it (Mustafawi, 2009, vol. 14:
88). In term, «Takfir» is an obedience used to wipe out and cover the sins
(Subhant, 1998: 463). Also in the science of the word «Takfir» means the
abolition of the punishment of the evil deeds by doing good deeds (Tayyari
Dehagani, 2001: 20-35). In most uses of Takfir in the Qur’an, the word «sin»
belongs to it, «sinx» is the root of malice, and its plural is««..» referring to any

evil and bad (Mustafawi, 2009, vol. 5: 307)
In the verses of the holy Qur’an, we read about good deeds:

(ViigSi) gl i (a5 clodliall lyhod 2T (il »
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«Those who believe and work righteous deeds, from them shall We blot out all misdeed that
they have committed»

Nasiih Repentance®:
i) oSt 58 55 1 et i B a1 ) i a1 Gl el
«O ye who believe! Turn to Allah with sincere repentance: in the hope that your Lord will
remove from you your evil deeds»
Piety:
33U 51 & folaigy sl wie iS5 all 55 s W5) 5Tl o 0
«That is the Command of Allah, which He has sent down to you: and if any one fears Allah,
He will remove his evil deeds, from him, and will enlarge his reward»
Hijra and jihad in the way of God:
2055 o D) Guglite e a8 U 1585 155185 (Lo 315315 o Ls (oo I3 315 15 2 0000
«Those who have left their homes, or been driven out therefrom, or suffered harm in My
Cause, or fought or been slain, verily, I will blot out from them their iniquities»

and finally, acts such as saying prayer, paying zakat, paying charity in secret and in the
public, faith in the prophets and helping them in religion are some of the righteous acts that
will wipe out the sins (see: Bagarah: 271; Ma’ideh: 12).
Virtue, Guidance, Light, and Piety: The Almighty God states the criterion of
human superiority and virtue, faith in God and the hereafter and jihad in the way
of God.

OV Qaygd) oalll e ygsitg U alll ol b 0ales U1 ety alll 21 2570
«equal to (the pious service of) those who believe in Allah and the Last Day, and strive with
might and main in the Cause of Allah»

Faith in God and the Day of Judgment are the criteria for this supremacy in the presence of
God. The Holy Qur’an considers the possession of the guidance blessing as one of the
meanings of righteous deed:

(imis) Copoilonls i) ogesks BILall lslozs 13T 0 301 )b

«Those who believe, and work righteousness, their Lord will guide them because of their
faith»

From the Qur’an's point of view, the best luggage for the journey toward Allah is the
righteous act of piety:

«And take a provision (with you) for the journey, but the best of provisions is right conduct»
In this verse, Obtaining this kind of divine blessings will save one from harm and loss:

(= ¥: ) el ol sl 5l ol s 522 0ol 9 23 (A sl G
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«Verily Man is in loss. Except such as have Faith, and do righteous deeds, and (join together)
in the mutual enjoining of Truth, and of Patience and Constancy»

Pure life: According to the verses of Holy Qur’an, good deeds are as a criterion to
enjoy the spirituality and light, and in general the pure life:

o0 675 oliz W Bl Jadiy dlll el oz el ) il e clodlall lslags 152aT 0001 7 5
OV i) <Gl lgass

«that he may lead forth those who believe and do righteous deeds from the depths of Darkness
into Light. And those who believe in Allah and work righteousness, He will admit to Gardens
beneath which Rivers flow»

For this reason, the attainment to divine light causes the pure life, which will be in the
shadow of doing righteous acts, as God says:

AV o) €Al B i 5008 (oo 505 (T 31 50 0o Bl Jat (5

«Whoever works righteousness, man or woman, and has Faith, verily, to him will We give a
new Life, a life that is good and pure»

Companion of virtues and righteous deeds with different words

According to what has been stated, virtues and righteous deeds have their own semantic
domains which, according to their different Qur’anic applications, can be divided as follows:

The
The extent The - The The The
. . Continuity . The .
companion and companion |- i companion | oo cion reference | companion
with the criterion with the in the y with the witF;l the of the of Two The word
" wor_d " O.f t.he w_ord fa'|'th Resurrection "wo_rd N word "Jaa" Wordio b
Yudhhibna" | religious in God action any deed together
act
Just in the Just in the
verse 23 of verse 23 of Virtues
v v Surah v v 4 Surah
Shara Shara
Just in the
verse 23 of | Righteous
v v v Surah deeds
Shara
Conclusion

The Qur’an is an intertwined network of conceptual vocabulary that forms the basis of
Qur’anic attitudes and worldviews, and is a tool for organizing religious thought and
understanding. The study done in the semantic scope is about the difference between virtues
and righteous deeds in the Qur’an, and the following findings are important based on the
Izutsu’s semantic theory:

1. The study of the semantic scope of virtues and good deeds revealed that the text of the
Qur’an is alive and dynamic. For human's virtues and good deeds are a deliberate, step-by-




82 Qazanfari & Ahmadi Bighash

step, enlightening, far-from-the-barrier, and perfect destination, a destination where the
person has cultivated the world and provided his comfort with valuable and invisible effort.

2. An analysis of the semantic scope of the concept of virtues and righteous deeds in the
Holy Qur’an, according to Izutsu’s theory, indicates that the relationship between these two
words is absolute general and particular. That is, any righteous deed is certainly good, but
everything that is good, is not necessarily righteous deed. Rather, some virtues are good
deeds, and some are used in other meanings.

3. Hasanat has a general meaning and is used in the sense of action and deed, and is
capable of removing and eliminating evil and sin. But since the righteous deeds belong to the
deeds that man does, his circle of encompassment is purely Hasanat.

4. According to the Qur’anic verses, just doing righteous deeds is not enough, but man
must acquire the power to bring goodness with himself to the Resurrection.

This bringing is specific to Hasanat not the righteous deeds.

5. Hasanat does not belong to any particular religion and includes any religious or non-
religious practice or act. But the righteous act is a purely Shar'T and religious act, and in fact
the criterion for accepting it is faith and sincerity. It also implies that the Qur’an uses words
that are not specific to the audience of the revelation age, and that it is comprehensible and
understandable to all people, in all ages, in order to conceptualize the righteous deeds.
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