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(Editorial)

The vibrant of Philosophy of Religion in Our Time and the Reformation
of a Term

1. The use of the Persian terms "Falsafee Mozaf " and "Falsafehaee Mozaf" to describe philosophy of religion
and other related realms of philosophy is inaccurate and misleading. In precise fields that rely on concepts and
terminology, the creation and use of inaccurate terms only lead to confusion. The term "Philosophy of Religion™
has been commonly employed by philosophy scholars in Iran for several years. While using this term may be
imprecise, especially when philosophy is not regarded as a scientific discipline but rather as a phenomenon to be
explained and interpreted, it is crucial to acknowledge that philosophy of religion, along with philosophy of
language, philosophy of mind, and philosophy of society, constitute primary branches of philosophy, rather than
secondary or tertiary ones. These branches of philosophy address ontological, epistemological, and semantic
propositions concerning these phenomena, and they do not merely serve as methodological tools subservient to
other scientific disciplines. Even when philosophy is regarded as a scientific discipline, it is more appropriate to
use terms such as “secondary philosophy"” or "philosophy of the second degree™ rather than the term "added
philosophy.” Two points should be considered in this regard:

a) If those who have popularized the term "Philosophies of Religion” in Iran and repeatedly use it aim to
simply replace the Latin combination "philosophy of" with a word, then their intention is not to assign a specific
meaning to it. While this may not be objectionable, it serves no purpose, especially when the term "primary
philosophy" already exists in our philosophical tradition.

b) Historically, the emergence and prominence of "Philosophies of diciplines” in the West, particularly in the
context where philosophy is regarded as a discipline, can be attributed to the logical positivism. In the 1920s,
when logical positivists dismissed primary philosophy and deemed its propositions as meaningless, they
essentially reduced philosophy to a methodology. They attempted to transform the mother of sciences into a
handmaiden of other sciences. Therefore, using the term "added philosophy" in the same arbitrary manner as in
Iran carries the risk of falling into the trap of positivism.

2. The field of philosophy of religion has emerged as a vibrant and dynamic area of philosophical inquiry.
This is evident from the proliferation of scholarly journals worldwide dedicated to the subject, as well as the
establishment of numerous scientific centers focused on research and education in this domain. In 2009, Oxford
University Press published a comprehensive five-volume History of Western Philosophy of Religion, featuring
contributions from over 100 authors. Similarly, in 2021, Blackwell Publishing released a four-volume
Encyclopedia of Philosophy of Religion, with the collaboration of more than 250 authors from around the globe
(for more detailed information, refer to the entry on Philosophy of Religion in the Stanford Encyclopedia of
Philosophy).

The popularity and vitality of philosophy of religion in our era can be attributed to several factors. Firstly,
many philosophers throughout history have engaged in profound reflections on religious matters, making it a
pervasive theme in philosophical discourse. It is rare to find a distinguished philosopher who has not delved into
philosophical inquiries concerning religion.

Secondly, a significant majority of people worldwide either adhere to a religious faith or are part of religious
communities. Engaging in philosophy of religion entails grappling with a realm that holds deep connections to
the lives and beliefs of individuals across the globe.

Thirdly, religion and philosophy share common boundaries in various subjects. It is uncommon to encounter
an issue where neither philosophy nor religion has offered insights or perspectives.

These aforementioned factors shed light on why philosophy of religion has garnered such immense
popularity and interest among thinkers and philosophers in our time.

3. However, it appears that the significance of philosophy of religion primarily lies in its practical
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application, which can shape theological systems and present them as models for the theoretical and practical
values of human life. While this may not have been the case in the early stages of religious development, it holds
true in our present era. Contemporary philosophers have organized and systematized various models derived
from different theological perspectives. The classification of theological systems is contingent upon the
philosophical possibilities and theoretical frameworks they employ. In our time, theologians are essentially
philosophers who strive to construct a theological system by utilizing the philosophical capabilities of their
intellectual apparatus. The categorization of theology into monotheistic and liberal, divine and human, negative
and positive, open and closed, analytical and continental, and other divisions all rely on the philosophical
framework adopted by the theologian. Even those who claim their theology to be purely based on revelation and
refrain from employing rational or philosophical approaches are aware that they have utilized philosophical
possibilities to support their assertions. The author of these statements does not insist on substituting the term
"philosophy™” with "reason.” What matters is that theologians understand the epistemological and cognitive
foundations rooted in reason that they have employed to justify their claims. This alone is sufficient to affirm the
high significance and relevance of philosophy of religion in shaping and articulating theology.

4. The significance of philosophy of religion is steadily increasing in our contemporary era. With the
remarkable advancements in science and technology, it has evolved into an interdisciplinary field. Philosophers,
both in general and specifically in the realm of philosophy of religion, must not and cannot ignore the emergence
of the new digital world. Merely focusing on how to utilize new tools to propagate their beliefs is not enough.
While addressing this question is crucial, an even more fundamental inquiry pertains to the role of philosophers
of religion in a future shaped by artificial intelligence. Providing a precise answer to this question will
demonstrate their active engagement in this new world. The interaction between religion and the realm of
artificial intelligence should now be a subject of concern for philosophers, who must engage in reflection and
foresight to comprehend its implications.
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